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ABSTRACT 
 Today we are able to see the many conflicts that appear in the entire world. As 
geographical boundaries disappear, the crises which we confront are not just one national 
country’s problems. Above all, I will try to focus on the economic issue especially 
‘Economic Polarization.” Many countries are struggling to overcome the gap between the 
rich and the poor. Economic Polarization is one of the problems which bring about many 
conflicts in the world. For example, many conflicts occur in South Korea due to 
economic polarization. So, the main purpose of this thesis is to understand the concept of 
economic polarization and to find a solution through the role of religion and theological 
insight. For this projects, I will approach public theology as the ethical and theological 
methodology for this project. The primary theologian I will use is Max Stackhouse, who 
is interested in viewing religious and social issues through public perspectives. I think 
that his approach to public theology helps to broaden Christians’ view from the private to 
the public. This could be the way to overcome the economic polarization. For solving this 
problem, as following his theological thinking, I will suggest the solution as moving from 
private vision to society’s vision. 
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INTRODUCTION 
 
 Economic polarization issue is not one country’s problem but many countries’ 
problem. Many countries are struggling to solve the gap between the poor and the rich. 
The rich are getting richer and the poor are getting more poor. So, it causes many social 
conflicts and problems due to the inequality issue. 1% of the population are rich and 99% 
are poor, which represents economic polarization. 
 In 2016, one of the most used words in South Korea is ‘Spoon-hierarchy’, which is 
a metaphor that expresses the phenomenon that happened in South Korea. It is an 
expression which categorized people as spoon classes. Actually, ‘Spoon-hierarchy’ 
implies inequality in Korea’s economy and tells us about one person’s destiny is decided 
by their parent’s wealth or social position. The metaphor, Gold-spoon describes a person 
who was born with a good background and wealthy family. Silver spoon is lower than 
Gold spoon, but they also could live a wealthy life due to their parent or ancestor. On the 
other hand, dirt-spoon expresses the person who was poor from birth because of 
economic deficiency. In that case, because their parents had challenges to make a living, 
their offspring also could not receive any economic capital and social relationship. Rather 
than wealth, these parents are only able to pass down poverty to their children. They 
represent that in spite of one person’s eagerness, people could not overcome its 
situations. So, they called ‘Wooden spoon.’  
 Although many people tried to overcome their situation like ‘Wooden spoon’, they 
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realize that their path is blocked and abandon any hope of overcoming. This phenomenon 
is an important example of conflict between the rich and the poor and is not only South 
Korea’s problem. Many other countries suffered due to economic polarization and 
economic inequality.  
 On the other hand, the relationship between economy and religion had a great role 
in our life. And religion and economy issue are inseparable for a long time. It is necessary 
for finding the solutions as looking the relationship between economy and religion. 
Especially, Christianity has a great impact on the economy for a long history. In South 
Korea is no exception. The growth of the economy and the development of Christianity is 
so closely connected.  
 Firstly, in my thesis, I will examine the relationship between religion and economy 
based on the thoughts of Max Weber and R.H Tawney. After then, by looking at South 
Korea’s situations, I will analyze the relationship between religion and economy.  
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CHAPTER ONE 
 
ANALYSIS: ECONOMY AND RELIGION AND KOREAN PHENOMENON 
 
The Relationship between Religion and Economy 
 In Max Weber’s book ‘The Protestant Ethics and The Spirit of Capitalism’, he 
analyzed the birth and development of capitalism, which aroused Europe in the 16-17th 
Century. Weber saw that the spirit of capitalism came from the ethic of Protestantism, 
especially Puritan, ascetic Protestants. Weber saw that Wealth became one of the 
certificates of salvation and blessing. As he connected the economy with Protestantism, 
he found the meaning of wealth and capital. Above all, he was influenced by Calvinism. 
So, he connected the concept of capital to ‘Calling’ and ‘Vocation.’ Although people 
lived in an era of uncertainty, people could overcome their inner anxiety through the 
action of sincerity and ascetic life. The concept of calling led many people to work hard 
and they considered it as a divine work. He described the process of sanctifying life like 
this:  
The process of sanctifying life could thus almost take on the character of 
a business enterprise. A thoroughgoing Christianization of the whole of 
life was the consequence of this methodical quality of ethical conduct into 
which Calvinism as distinct from Lutheranism forced men.1 
   
 As Weber imposed the meaning of one’s private inner life and motivation, he tried 
                                                        
1 Max Weber, The Protestant Ethic and the Spirit of Capitalism (New York: Dover Publications, 
2013), 124-125. 
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to explain the role of religion which could be formed through the ethos of capitalism. 
Actually, protestant ethics and a sense of professionalism led to the development of 
Capitalism. In the end, as people participated in their work, they enhanced their faith. 
And through the success of work, they guaranteed the assurance of salvation. In the 
public area, religion was a way for people to achieve their goals. Weber’s role could be 
evaluated that he broadened the area of religion from the private area to the public area. 
In the public area, people could work with the faith and their vocation. 
 Actually, Weber explained the direct correlation between the economy and religion. 
But, his opinion against to the religious movement and the capitalism that invisible things 
could not calculate as a sign of objective material. In the public area, it is not easy to 
digitize the faith. Also, there were many factors to influence the development of the 
economy. But, as Weber focused only on religion, he ignored other factors which affect 
the economy.  
 I think, it is necessary to keep focusing on investigation about the relationship 
between economy and religion. And it needs to be considering the distinctive 
characteristics like areas and contexts as for considering religious features.  
 On the other hand, R.H Tawney was one of the people to say that Capitalism is not 
a production of Puritanism and he made no effort to link the development of economy to 
religion. Instead, he thought that the spirit of Capitalism caused the disengagement of 
Protestantism from the public area. And its ethics of Protestantism degraded due to the 
religion got away from the people’s social life. Also, religion could not fulfill the original 
roles due to the people’s moral hazard and ignorance.  
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 Here is the Tawney’s opinion about the Puritanism: 
The individualism congenial to the world of business became the 
distinctive characteristic of a Puritanism which had arrived, and which, in 
becoming a political force, was at once secularized and committed to a 
career of compromise.2  
 
 Tawney found that the area of religion had become more private and people had 
tried to pursue the private interest. He called this society an ‘Acquisitive society.’ In this 
society, he saw that as people enjoy property, social justification is no longer necessary 
and people regard rights as their own virtue not functions to be judged by social purpose.3  
 He defines the acquisitive society like this:  
It defines the goal to which it should be directed, but upon the exercise of 
the right to pursue their own self-interest, it offers unlimited scope for the 
acquisition of riches, and therefore gives free play to one of the most 
powerful of human instincts.4  
 
 Tawney thought that the acquisitive society put individuals at the center of the 
universe and it harmed the community.5 Possession and power should not serve the 
purpose itself. Above all, Tawney tried to analyze the phenomenon based on social 
policy,6 and he suggested the functional society. Based on the flexible ground, the 
function should be work well. And for the better society, he saw that it needs the equality 
                                                        
2 R. H. Tawney, Religion And The Rise Of Capitalism (New York: Verso, 2015), 233. 
 
3 R. H. Tawney, The Acquisitive Society (New York: Harcourt Brace and Company, 1920), 24. 
 
4 Ibid., 30. 
 
5 Ibid., 30. 
 
6 Tawney, Religion, 36. 
 
  
 
6 
inevitably. About the economy inequality, he said like this: 
To escape such inequality, it is necessary to recognize that there is some 
principle which ought to limit the gains of particular classes and particular 
individuals, because gains drawn from certain sources or exceeding certain 
amounts are illegitimate.7 
 
 In secularized society, as Tawney transformed the view of the world, he suggested 
the new way of living and the Protestant’s life. Also, as imposing the importance of 
economic virtue, he revealed the new role of religion which was based on social ethics.  
 Above all, Weber and Tawney commonly insisted that the understanding about 
religion could be the basis for understanding society. In private area, religion can work 
for formatting ideology as following a person’s action. At the same time, it caused 
positive and negative effects to person. Similarly, in public life, the formation of society 
affected to the ethics of religion. And it caused the difference of understanding about the 
economy and religion. 
 It is importance to know that their thinking is possible to connect to this era. 
Especially in a Neo-liberalist era, there can be seen many influences of religion on the 
people. By showing an example from South Korea’s Christianity and economy, I will 
keep continue to argue for the necessity of Public theology for secularized societies.  
 
The Example of South Korea’s Christianity and Economy 
Globalization and economy 
                                                        
7 Tawney, Acquisitive Society, 36. 
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 In Globalization, people can live in one world beyond the barrier of countries or 
personal boundaries. With a smart phone and the internet, people can communicate with 
other people all around the world easily. Also, people can meet within short times 
despites of long distances. Through the development of communication and 
transportation, the world became one country. Due to the globalization, the space 
between advanced countries and developing countries became narrow and systems of 
economy like Neo-liberalism spread quickly all around the world. But, someone pointed 
that the change of environment could make the difference between advanced countries 
and developing countries.  
 Professor Hwa-Kyung Park pointed to problems raised as a result of globalization. 
First, globalization makes the gap between developed countries and developing countries 
more deeply.8 She pointed that due to the gap, the middle class disappeared and most of 
the majority lost their jobs and stability.9 Second, due to the gap, people who were in 
poverty, tried to move their base for better living.10 From the rural to the urban and from 
the developing countries to the developed countries, people move to a new place to 
overcome their situations. Third, as people who were in economic danger grow, the social 
security system is diminished.11 People’s welfare is not the primary issue for the 
                                                        
8 Kim Myung Yong, et. al., God’s Economy2 (Yongin, Kyunggi-Do: Kingdom Books, 2014), 166. 
[Korean] 
 
9 Ibid., 166-167. 
 
10 Ibid., 167. 
 
11 Ibid., 167. 
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development of the economy. Fourth, due to the competition, the ecological system has 
been destroyed, causing global warming.12 
 In the process of globalization, the economic system of ‘Neo-liberalism’ affected 
Korea’s society. Once introduced to the global financial market, Korea was influenced by 
this phenomenon. Government pursue to small government and its policy effect on the 
deregulation in employment. Also, as mitigating of regulation, the labor market would be 
more flexible environment. Neo-liberalism make the public enterprise as private and it 
allowed autonomy to the school and university. Based on the policy of small government 
and big market, large companies were able to broaden their enterprise and the rich 
continued to gain benefits like tax exemption and alleviation of control laws. But, 
influenced by the global economic crisis in 2008 which happened in U.S.A, The Korean 
economy also faced an economic crisis.  
The effect of Neo-liberalism 
 Above all, South Korea developed its economy in a short time. After the Korean 
war, people wanted to develop the economy for the purpose of removing poverty. People 
worked so hard and people have worked unstintingly and single-mindedly to develop the 
country. Due to the eagerness, Korean had a chance to grow the economy rapidly and 
people’s lifestyle became affluent. But, in the Neo-liberalism era, people’s lives were 
changed. People’s virtue revolved around the pursuits of money and people were busy to 
consume goods and items. People lost the meaning of life and people could not find the 
                                                        
12 Ibid., 167. 
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reason for why they live in this time. People reveal selfishness, greed, vanity for their 
own interests. And  people came to take for granted that anyone can follow their own  
desires and the pursuit of profit-maximizing, unlimited competition, and sanctify the 
capital etc. Above all, it is a serious problem that people could be fulfilled one’s 
realization through the virtue of materials. It could change the paradigm that people focus 
on private life and become tender to the loss of humanity. People understood their own 
identity through other’s sights and views, and if they could not win the other’s approval, 
they think their life has no meaning.  
As people glorified the capital, people continued to pursue capital. This resulted 
in the gap between the rich and the poor. Although the rich already had many capitals, the 
rich kept pursuing money. Meanwhile, the poor tried to pursue the capital for their 
survival. But, the poor experienced frustration due to the social fences and human 
selfishness.  
 Professor Frederick Bird revealed the cause of economic inequality as four reasons. 
First, the growth in economic inequality caused by the tremendous increase in “winner-
take-all” economic rewards.13 Second, the professor pointed that the increased levels of 
aggravated inequality have been caused by continued patterns of corporate welfare.14 
Third, economic inequalities have been aggravated by growing practice of hiring 
                                                        
13 Frederick Bird, “Out of Sorts: Ethical Reflections On The Fiscal Crisis And The Great 
Recession,” in God and the Financial Crisis, ed. Gary D. Badcock (Newcastle upon Tyne: Cambridge 
Scholars Publishing, 2016), 29. 
 
14 Ibid., 30. 
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employees on a part-time and or part-year basis.15 Finally, aggravated inequality in 
household incomes have been exacerbated by changes in tax laws.16 
 I also think that the professor’s analysis could affect the Korean situation. As 
people experienced the fiscal crisis directly, people tried to find the cause and effect, and 
people were eager for changes in the government’s economic policies.   
 Moreover, in Neo-liberalism, people regard Natural resources as wealth. So, they 
strived to find the new energy sources and they sometimes fight each other to keep it. At 
the same time, they used the Earth’s resources indiscriminately. So, it caused resource 
depletion. As human interrupted nature, people made nature degrade and it threw the 
entire ecosystems into confusion. Eventually, it caused the gap between countries, and 
resulted in the breakdown of God’s creation order, social order and community. 
The polarization of Korean Churches 
 The economic system ‘Neo-liberalism’ had a decisive effect on Korean Christianity 
and Korean churches. In Globalization, Korean Christianity was also affected by Neo-
liberalism. Historically, Korean Christianity was influenced by Western missionaries and 
Western trends. At first, Christianity motivated people to live with sincerity, and was a 
power force able to change people’s lifestyles and pattern of living. So, churches had a 
great role in representing the reason for the purpose of life and the reason for the 
importance of economic development. Actually, in the initial stage of Christianity in 
Korea, missionaries came to Korea and they built hospitals, schools, and modern 
                                                        
15 Ibid., 32. 
 
16 Ibid., 33. 
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facilities for enhancing the Korean people’s lives. Professor Mark A. Noll investigated 
the reason between the growth of Korean Christianity and American Evangelical History. 
 In his book ‘The New Shape of World Christianity’, he pointed out common 
features between Korean and American Protestant Christianity. Both Churches have 
flourished through autonomous development, and they were strengthened by an 
indigenous translation of the Bible against the forces of imperialism while accepting 
modernization along with orthodox Christian faith.17 Above all, he summarized the 
correlation into four prominent features:  
• In American history, evangelical Protestantism has shown great 
strength as an individualistic form of Christianity 
• It has shown great strength as a revivalistic form of Christianity 
• It has shown great strength as a culturally dominant form of 
Christianity 
• It has shown great strength as a form of Christianity well adapted to 
American culture.18 
 
 Although western Christianity had a good influenced on Korean Christianity, there 
were negative impacts on Korean Christianity as well. An individualistic form of 
Christianity is an example. Through the introduction of neo-liberalist thought, Korean 
Christianity’s feature of individualism had a great effect on people’s lives and churches. 
Each church tried to pursue their own church’s interest and church communities changed 
from community centered ministry to private centered ministry. Much like the societal 
                                                        
17 Mark A. Noll, The New Shape of World Christianity: How American Experience Reflects 
Global Faith (Downers Grove, IL: IVP Academic, 2013), 162. 
 
18 Ibid., 163. 
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phenomenon, the Church displayed inequality between churches. Churches have started 
endless competitions caused church polarization. People tried to find mega churches and 
people preferred good facilities. As a result, church were too much of people’s focus in 
on one another’s appearance rather than focusing on the worship and traditions. Also, 
Neo-liberalism led to the religious conviction that capital was an important value to strive 
for. So, the Church pursued the capital as their primary virtue.  
 Especially, in the context of globalization, it is necessary to find the solutions about 
this phenomenon between Christianity and societies. Peter H. Sedgwick pointed to the 
importance of the question of the future of local churches and societies in the face of 
globalization.19 He saw that consumption and culture are affected by globalization and 
the exploration of globalization is only at the beginning20  
 Although there are still many negative effects due to economically polarized 
societies, like the disconnection with others and emphasis on the private, both churches 
and societies should continue to strive to find a solution. 
 
 
 
 
 
                                                        
19 Peter H. Sedgwick, The Market Economy and Christian Ethics (Cambridge, MA: Cambridge 
University Press, 1999), 201. 
 
20 Ibid., 203. 
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CHAPTER TWO 
 
METHODOLOGY: GLOBALIZATION AND PUBLIC THEOLOGY 
 
The Definition of Public Theology 
What is the public theology? 
 Generally, public theology, it is the pursuit to find the theological solutions through 
the  public nature which is related to the society area like culture, economy, politic, and 
the science etc. It is a trial to communicate with other sectors like non-Christian tradition, 
sociology with the critical methodology. As expanding the area of Christianity, the public 
theologian has tried to understand the society and political situations with contextual 
communication and critical analysis. The term “public theology” comes from the Martin 
E. Marty’s book. Martin Marty defines ‘The public church’ as like this:  
The public church is a family of apostolic churches with Jesus Christ at 
the center, churches which are especially sensitive to the res publica, the 
public order that surrounds and includes people of faith.21 
 
Public theology tries to find a solution for problems through active concerns for 
the civil society. And they tried to come up with policy alternatives. Above all, as 
participating in the global civil society, public theology emphasize on the responsibility 
in society. 
                                                        
21 Martin E. Marty, The Public Church: Mainline - Evangelical – Catholic (Eugene, OR: Wipf & 
Stock, 2012), 3. 
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Justo L. Gonzalez notes the foreword in front of Max L. Stackhouse’s book and 
he said that it is important to see Christianity and its eventual success precisely as a 
response to the new global conditions.22 He recognized that Christianity was one of many 
religions emerging at the same time, and it asked to respond to the new global situation 
that was emerging.23 As relating to the rise of globalization and society, Christianity tries 
to respond with public context. Theologian, Clive Pearson defines the public theology 
like this24: 
1. Public theology is concerned with how the Christian faith addresses 
matter in society at large. It is concerned with the “public relevance” 
of Christian beliefs and doctrines. 
2. Public theology is a relatively new discipline, although many 
Christians have seen theology as having public implications, and have 
spoken about theology in the public domain in the past. Public 
theology has arisen in the United States of America from the 
privatization of Christian faith and the narrow concern of some 
Christians with personal salvation. 
3. Public theology assumes that Christian engagement in the major issues 
of society requires an intellectual as well as a practical grounding. It 
therefore seeks to provide academic rigor to the conception of public 
theology. 
4. Public theology assumes that it is relevant for all humanity not just 
Christians. It should be conceived from a perspective that recognizes 
both the marginal location of the Christian faith in a post-Christendom 
world, and the value of other disciplines.  
5. Public theology has several audiences which demand different levels 
of academic rigor: the world, the Church, and the academy. The 
                                                        
22 Max L. Stackhouse, God and Globalization: Volume 4: Globalization and Grace (Theology for 
the 21st Century) (New York: Bloomsbury T&T Clark, 2009), XXIV. 
 
23 Ibid., XXV. 
 
24 “What is Public Theology?,” Public and Contextual Theology Strategic Research Centre, 
accessed October 26, 2016, 
https://www.csu.edu.au/__data/assets/pdf_file/0010/788590/What_is_Public_Theology.pdf   
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development of scholarship to address these various audiences in both 
theoretical and pragmatic. 
6. Public theology is located as one voice among many in the marketplace 
of ideas. Theology is no longer the only voice in the public domain and 
it does not have a privileged status. Unlike other types of theology, it 
does not seek to convert, but is concerned with the well-being of 
society.  
7. Public theology seeks to provide resources for people to make 
connection between their faith and practical issues facing society. 
 
Based on this definition, it is important to apply public theology to the issue of 
economic problems. Christian should tell about the issue of the economy, especially the 
issue of economy-polarization. That is related to the public relevance of Christian faith 
and doctrines. Also, Christians need to have intellectual knowledge about the economic 
issue and need to have practical groundings for solving the economic problem what 
happens in society. Moreover, the issue of the economy is not concerned for Christians. It 
is relevant to all humanity. That is the reason to call for the public theology to overcome 
the economic polarization. As lifting up the concerns for public theology, it is necessary 
for people to have an academic rigor. And though the public theology, people should 
suggest the solutions in the world, in the Church, and in the academy as to the economic 
issues. Above all, people need resources to connect between Christian’s faith and 
practical economy issues for solving the problem. So, public theology can be a one way 
for helping to solve the economy polarization. 
Theologian, Max L. Stackhouse 
Max L. Stackhouse is one of the theologians who developed the public theology. 
As he concerning for the traditional theology, he did not stop studying about the modern 
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issues what is faced in our society. Professor Sung Bihn Yim points theological features 
based on the Max Stackhouse’s journey of theology. Yim said that Stackhouse was 
interested in the correlation between faith and reason.25 Although he was grown up within 
the Church-centered ministry family, Stackhouse faced the challenge of rationalist after 
entering the university. And it caused the incredulity about to his faith. But it changed to 
the motivation for him to link the reason with faith. So, its relationship is the important 
point for his theological methodology.26  Also, Yim indicates that the discovery of 
otherness and the expansion of horizon is the feature of Stackhouse’s theology.27 As an 
exchange student, Stackhouse could see the Europe’s situation and it could help to 
broaden his world’s view. And Stackhouse was concerned for the people who are 
suffered in the Vietnam War. After seen it, Stackhouse forgave the illusion about the 
Marxist ideology and Socialism.28 Rather, Stackhouse thought the better future is within a 
reformed democratic capitalism which is guaranteed the freedom of religion.29 
Indeed, Stackhouse says that for the recovery of the society’s nature,  people 
should concern the political economic structures in modern society.30 And Stackhouse 
                                                        
25 New-generation Institute of Church and Ethics, What is Public Theology? (Seoul: Book Korea, 
2007), 54. [Korean] 
 
26 Ibid., 54. 
 
27 Ibid., 55. 
 
28 Ibid., 56. 
 
29 Ibid., 56. 
 
30 Max L. Stackhouse, Public Theology and Political Economy  (Grand Rapids, MI: Eerdmans, 
1987), xi. 
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suggests different methods for solving the issue. It is not just following the sectarian and 
it does not regard the modern culture as evil. It is not possible to divide within the 
challenge of modern society. Rather, through the public theology, it needs to know that 
God rules over and the holy spirit enlightens the possibility of redemption in Global.31 
 
The Understanding of Max L. Stackhouse’s Economy Thinking 
Economy in globalization 
Globalization is the important issue for Stackhouse. He believes that a new wider 
public is being created by the complex dynamics of globalization.32 And These dynamics 
are driven by unintended implications of religious convictions.33  
As he related between the economic interests and globalization, he regarded the 
economic forces as powerful. But, the economic force is limited to understand the power 
of Globalization.34 The power of leading world, he thinks that globalization is more 
related to the economic issue. 
So, for understanding the structure of the economy, as for him, it is important to 
analyze the phenomenon of globalization. About to the globalization, Stackhouse said 
that it is a potential civilizational shift concerning with the growth of a worldwide 
                                                        
31 Max L. Stackhouse, Christian Social Ethics in a Global Era (Nashville,TN: Abingdon, 1995), 
127. 
 
32 Stackhouse, Globalization and Grace, 1. 
 
33 Ibid., 1. 
 
34 Ibid., 2. 
 
  
 
18 
infrastructure that undertakes the prospect of a new form of civil society.35 Stackhouse 
says that if pro-globalists regard globalization only as essentially capitalism unleashed, it 
would be a major mistake.36 
Stackhouse compares with Capitalism and Socialism. About to the Capitalism, 
Stackhouse reminds the Adam Smith’s book ‘Inquiry into the Wealth of Nations.’ 
Through the division of labor, people could play a different role to produce the 
production with free labor, it could help to improve greater productivity.37 Also, these 
systems allow both opulence and the moral sentiments for flourishing.38 But, Stackhouse 
points that this system could make the people more sinfully self-centered, and it makes 
people to economic decisions on a cost/benefit basis.39 
Also, about explaining the Capitalism, he quotes the neoliberal Chicago school’s 
statements. Religion became a commodity and people changed like this that they spent 
the time to consume religion.40 Although people seek the benefits in the life to come, they 
also seek the advantages in this life, and they want to prove their virtue through the 
interests of religion.41 
                                                        
35 Ibid., 2. 
 
36 Ibid., 21. 
 
37 Ibid., 22. 
 
38 Ibid., 22. 
 
39 Ibid., 22-23. 
 
40 Ibid., 23. 
 
41 Ibid., 23. 
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About to the socialism, Stackhouse criticizes the thinking of Karl Marx’s classic 
analysis, scientific socialism. Marx thought that the capitalism leads a monopoly of 
power potentially and a polarization of the classes.42 And it could be solved by seizing 
the apparatus of governance.43 Although Marx saw a historical agonistic dialectic and 
recognize the temporary triumph before a recommunalization of humanity, Stackhouse 
evaluates that Marx did not see any providence in capitalism.44 And socialism has not the 
solution to build a viable social, economic order in spite of helping to deconstruct 
colonial oppression.45 
 Instead, Stackhouse did not accept both of them. He says that neither the “rational 
choice” liberals nor the “class analysis” liberationists, has caught the deeper dimensions 
of the global transformations.46 Stackhouse describes opinions about to the phenomenon 
what happened in this world.  
The Globalization is not impoverishing the poor; it is raising millions who 
were poor for centuries into new middle classes in the most rapid gains in 
history, although there are populations that globalization has not reached, 
especially in cultures that are predisposed to resist exchange with outsiders 
and change in global directions.47 
 
                                                        
42 Ibid., 25. 
 
43 Ibid., 25. 
 
44 Ibid., 25. 
 
45 Ibid., 25. 
 
46 Ibid., 118. 
 
47 Ibid., 27. 
 
  
 
20 
 Surely, about to the procedure of globalization, Stackhouse points that the effective 
of multi-national or transnational forms made possible to operate the capitalist system 
and it causes to escape the control political and legal constraints.48 Mainly, Stackhouse 
depicts this development as Mammon. And this Mammon as the functional deity of 
postmodernity could be the force of globalization.49 Even though, he analyzes this 
phenomenon like rationalizing, calculating, neo-colonial path, and engulfing the world.50 
Additionally, Stackhouse tells about the corporate and hidden financial elites that are 
served by the great powers and the new international inventions like IMF, World Bank, 
and WTO.51 Stackhouse thinks that these organizations make the weaker person poorer 
and these destroy the ecological system.52  
 But, Stackhouse overall insists that globalization is necessary, and it helps to move 
people from the poor to the middle class. Although someone against about the 
globalization, Stackhouse tends to be good about the progress of globalization. 
Inequality has temporarily increased, as is usual in history when new social 
values, plus new methods of production and modes of organization are 
introduced, and vast numbers of people are drawn into urbanizing and 
industrializing economies and have to form new patterns of life. 
Traditional conventions are disrupted, bringing crisis especially to tribal 
and peasant populations; but if they are not disrupted, or resist change, 
they will fall further and further behind. Thus, governments and faith-
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based organizations must make the resources required by the new modes 
of life available to all.53 
 
 Stackhouse recognizes that the temporary inequality is indispensable and he 
imposes the meaning of new social values like new methods of productions and modes of 
organization. Above all, he regards urbanizing and industrializing as necessary for 
enhancing economies. As changing traditional conventions, Stackhouse depicts the new 
vision for flourishing life.  
The most desperate people are found in economies that are the most 
centrally planned, and those most exploited are the victims of local despots 
or rogue warlords in failed or failing states. The poverty of China and India 
until recently, and of North Korea and the Islamic world today, plus the 
tragedies of Haiti, Zimbabwe and Darfur and the crises of Latin American, 
Russian or Central African mercantilism are not due to globalization.54 
 
 Stackhouse analyzes about the hazard of the centrally planned economy system. 
The risk of mercantilism came from the local despots, not from the globalization. Even 
having the perfect economy system, it can be spoil by the person who was a wicked 
person. The following statements tell more about this phenomenon.  
Confidence in state-managed economies has also been shattered by feudal, 
colonial, Fascist, Peronist and Communist experience; and even the 
elaborate welfare state policies of European democratic socialism is being 
challenged in Holland, Germany, England and the Scandinavian countries, 
and by the EU itself.55 
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Stackhouse recognizes that feudal, colonial, Fascist, the elaborate welfare state 
policies cause the risk of country’s confidence. So, he thinks that many people seek for 
new place from the ‘economy of death’ to the ‘economy of life.’56  
In most parts of the world, more and more people are adopting globalized 
patterns of life, but are doing so selectively and wedding the resources to 
features of their own cultures so that they can walk on international and 
cross-cultural bases while preserving what is distinctive to their own 
values.57 
 
Stackhouse points about the way of absorbing the globalization. Above all, he 
says that most people take the globalization selectively and people combine this 
phenomenon with their own cultures. So in their values, it can be seen two features both 
international feature and distinctive feature.  
Relationship between economy and religion 
Although Stackhouse has a positive position about to globalization, he does not 
consent the globalization entirely. As he introduces some examples, he addresses 
negative aspects of globalization. Without ethical, social responsible structure, he thinks 
that economic marketplace could not success.58  
He points that even if the positive developments are reaching more and more 
people, that is not yet reaching all peoples equally.59 And he points that many neoliberal 
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and the quasi-Marxist Church leaders disregard the importance of the real power and the 
influence of faith in societies.60 
Rather, Stackhouse reminds that in the governing structures of social, political and 
economic life, religious themes have worked and have affected the ordinary life.61 
Moreover, as he imposing the meaning of ‘Moral Capital’, it could be helpful to activate 
the economy capital with formating the social capital and cultural capital.62 Also, he 
thinks that without recognizing the biblical and Christian theological resources, there 
could not understand the globalizing forces.63  
Stackhouse quotes Rauschenbusch’s view about the aspects of Christian sociology 
that Rauschenbusch also find the economic order through the New Testament and 
through the Jesus’s saying, Rauschenbusch could see the economy class and the issue of 
equality and mutual solidarity.64  Moreover, Stackhouse points that as Rauschenbusch 
linked the history with modern situation, Rauschenbusch could suggest the relationship 
between economy order and religion.  
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Stackhouse imposes the meaning of religion into the globalization. Due to the 
transformations for globalization, these developments will ask for attention to religious 
analysis and to a theology able to reform the interior moral fabric.65  
Evidently, Stackhouse recognizes that there are other opinions like between 
globalization and religion, that is conflict. But, as he emphasizes the meaning of religion, 
he broadens the concept of globalization. About to the Church, Stackhouse imposes the 
meaning about churches that churches should guide for the public lifestyle. His theology 
based on the reformed church like Calvin, Luther. So he recognizes that we called from 
God, and every part has their own roles in our society. 
Globalization is neither the Kingdom of God nor the New Jerusalem, but 
the dynamics and patterns of globalization that manifest the effects of 
Christ’s inauguration of the Kingdom and that depend on the historical 
influences on social history by movements that structured institutions able 
to channel life toward a future of a complex, inclusive cosmopolitan 
civilization are present in globalization.66 
 
About to the Stackhouse’s define about globalization,  Professor Nimi Wariboko 
says that it is a civilizational shift that reflects the universalizing of particular biblical 
insights made concrete in social life in the context of many cultures.67 
Stackhouse thinks that Church’s vision can be realized in the globalized world.68 
He imposed the meaning of religion for the role of public theology. As for him, it is 
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important to answer about the proper ethos in emerging global civilization.69 About to the 
term ‘ethos’, Stackhouse regards it as to arrange or rearrange the norm network which is 
acquiring in the sociocultural system.70 Stackhouse thinks that Christianity had a great 
role to perform this ethos. And he thinks that Christianity could be possible to reform the 
social institutes in present.71 
The social ethos produced by the “elective affinity” of ideal and material 
factors has become a powerful and pervasive force in most of the “First” 
and “Second” Worlds. The historic conjoining of multiple religious and 
material forces has given rise to social forms of life that no “laws of the 
market” and no “dialectic of history” could grasp.72 
 
He insists that religion has a great role in the construction of society and 
development. For being better citizen society, Stackhouse thinks that some religion could 
help to make it better. But, some religion can interrupt.73 Also, he emphasizes the success 
of the traditional Christian way in the world.74 History is the metanarrative of the 
understanding in universal.75 As studying the historical science, it is possible to explicate 
from the local to global for the fulfillment of all humanity.76 Stackhouse concludes that 
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for the better explaining about the economy phenomenon, it needs to inquiry about the 
value, principle and the purpose for motivating economy activities besides selfishness.77  
 
The Economic Principles of Public Theology 
 Stackhouse says that it is necessary to recognize about a wider public that is the 
indicator about to comprehend and relativize all the particular contexts in our life.78 The 
emergence of potentially global civil society caused local context to reinforce the need of 
enforcing the universal theme.79 And, it is a fact that the globalization has helped  to 
understand its transnational, cross-cultural, multi-ethnic, poly-linguistic and inter-
religious encounters.80 Although postmodern thought caused the fragmentation, 
awareness of this phenomenon contributes to analyzing the new public beyond the local 
contextualism.81 One of the issues about to the economy, Stackhouse thinks that 
economic and power interests and material patterns of causation are shaped by religious 
influences over time.82 As discerning what is right and good about the spiritual interests 
in the ethos of spheres of life, it is important to enhance both personal virtue, piety and 
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the social justice, flourishing of the common life, and the quality of ends.83 
 About to the area of public, Stackhouse adds his optional thinking about the opinion 
of David Tracy. Although David Tracy insisted three parts of publics-Academy, Society, 
and Church, Stackhouse adds one more public. That is ‘Economic Public.’84 Stackhouse 
points that due to the rise of publicly held, high-tech, multinational and transnational 
corporations and largely corporate-regulated, the global market system of exchange, etc., 
economy pulled millions into the middle classes, and the economy has become the 
independent public.85 And Stackhouse saw that some opponents against this phenomenon 
and they criticized about the economic colonialization of the common lifeworld and the 
suspicions of corporations and markets, middle-class and bourgeois lifestyle, 
commodification and consumerism, profits and deregulations.86 Stackhouse calls for us to 
ask these questions: 
What modes of production, finance, exchange and distribution, and what 
kind of an ethos, ordered by what theological, ethical, and legal principles, 
best engenders respect for human dignity, supports a variety of cultural 
lifestyles, and allows humanity, worldwide, to participate in the creation 
of plenty without the destruction of the ecological order?87 
 
 Stackhouse calls for the theological and ethical attention. Above all, Stackhouse 
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imposes the meaning for economy life according to these: 
What manifests the truth, justice, and mercy of God and what the public 
can internalize from it and weave into the fabric of the common life to 
enhance the moral, spiritual, and material existence.88 
 
For Stackhouse, it is very useful to understand the religious, moral, and spiritual 
commitments which help to people for living as a political and economic existence.89  
Stackhouse regards conviction as a presupposition that the duty of theology is to provide 
a reasonable proposal with moral and spiritual architecture and the inner system of 
civilization.90 So, for solving the problem, Stackhouse tries to identify the universalistic 
dimensions of divine reality and of human existence.91 Also, he emphasises the mutual 
interaction between ‘ideal interests’ and ‘material interest.’92  
About to the economy activities, Stackhouse focuses on the basis of human 
activities. He thinks that economy activities like production, distribution and 
consumption, is a human activities which is based on the moral structure and logic.  So, 
for the overcoming of economic inequality, Stackhouse tries to see the social, ethical 
conditions.93 In fact, Public theology tries not to make an idol of modernity, but to intend 
putting modernizing achievements on a more secure basis by exposing the submerged 
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theological assumptions.94 Public theology set up the principle that guides us to the 
contents of public theology. Stackhouse suggests taking the public influences of religion 
as like to take this realities-the calculation of costs and benefits, the dialectics of history, 
the various disciplinary quests for valid interpretation of social life.95  
Creation and Liberation 
Stackhouse recognizes the most powerful truth of the universe is that a personal 
spiritual reality with a moral character, was before the world was, and this reality will 
exist.96 And, the idea of creation represents that there is a divine desire to extend the 
glory and the moral and spiritual capabilities of the Creator.97 Stackhouse says that 
Christians, Muslims, even tribal religions believe in God. But modern science threatened 
this belief.98 He says we should not believe the widespread presuppositions, but we 
should believe the possibility of a God beyond nature.99 Even Science need to check by 
the moral basis. He insists that science should reflect the theological perspective.  
About the motif in the Christian, the truth of the universe is this:  
The very idea of creation signals the claim that the world is real, and not 
an illusion, although it has a dependent, noneternal status. It exists for 
spiritual and moral reasons, even if many of its dynamics and patterns do 
                                                        
94 Stackhouse, Globalization and Grace, 85. 
 
95 Ibid., 119. 
 
96 Ibid., 125. 
 
97 Ibid., 124. 
 
98 Stackhouse, Public Theology and Political Economy, 18. 
 
99 Ibid., 20. 
 
  
 
30 
not appear to have a clear moral telos, yet as its deepest levels it works 
according to divinely ordained laws, as well as according to a multiplicity 
of adaptive patterns specific to each part of its existence.100 
   
Stackhouse reminds us that we are a person who was created by God. And its 
thinking develops to call for us to answer this globalization era. We could be able to 
know something about God and God’s justice included God’s law, God’s purpose, and 
God’s mercy.101 Reflecting on the creation thinking, we need to say about the economic 
issue like economic polarization and the problem of inequality. That is the role of 
creation. And as Stackhouse explains about the “cultural mandate,” he points that it is the 
Human’s role to manage, protect and make the raw potential of nature product with 
consciousness and ethical communication.102  
About the liberation, Stackhouse also says that the changing our life can be 
possible by the oppressed peoples who are inspired by the Spirit of God.103 He says that 
change-indeed, revolutionary change in history-is the inexorable movement toward the 
fulfillment of God’s divine purpose for humanity.104 This means that with the liberation,  
we should act for those oppressed and the weak especially an economically vulnerable 
person. 
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Stackhouse recognizes that if we could not be conscious of a Creator, it would 
cause a big problem.105 In a society which includes economic interests and cultural 
solidarities, there would be suffered by split selves, and it would become centers of 
idolatry and autonomous technique, and compete for fame and fortune in careers without 
spiritual, moral substance.106 It is from what we can see in this Neo-liberalism era. 
Also, as Stackhouse quotes the Genesis chapter 4, he imposes the meaning about the 
principle of a division of labor with competition in the economy.107  
The fact that, unregulated, it can become murderous, the denial of the 
dignity of those closest to us, and a willingness to sacrifice human 
bondedness for gain, sometimes by the use of deception. It induces an 
alienation from other humans and the earth.108 
   
Providence and Covenant 
 For sustaining the economy structure and practice in the broken society, Stackhouse 
emphasizes the providence and covenant. The giving of the covenant is one of the 
primary forms of providential ordering.109 Stackhouse regards the covenant as a model of 
the new formation of civil societies. And it preserves the personal identity and social 
morality.110  Moreover, he adds the role of covenant like this:  
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Covenant took a binary, mutual form, bonding persons who were once 
strangers to new responsibilities and opportunities for reasonable, freely 
chosen affective associations. Such bondings may not ultimately save 
people’s souls from sin and death, but they can preserve life from some of 
the harshest batterings of historical existence and drew life’s locus away 
from isolation and loneliness into communities of commitment that sustain 
hope even if all that is familiar becomes obsolete, networks of 
relationships break down, and even national identities are modulated by 
international influences.111 
 
Because God called us for realizing God’s justice, and for commanding God’s 
covenant, we are called  to serve the whole life and to put into the world with justice. God 
is not communion with particular sects. God is the whole humanity’s God. Covenant is a 
question and responsible about this -how can we share the responsibility within the 
vocational community.112 Through Covenant, our willing can obey to God’s will, and in 
our context, we can realize covenants.113 Also, about to the recognition of Jesus as the 
Messiah, Stackhouse thinks that Jesus can reestablish a humanity made whole and our 
expectations would be transformed in the global context.114 
Actually, it could be applied to economic issues. In disordering system of 
economy, God’s covenant could be possible to the standard of economy justice. 
Stackhouse points that the terms of authentic covenants are universal than any other 
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human’s made.115 As reforming the covenant, it could be possible to use from the past to 
the future.  
Stackhouse broadens the concept of covenant up to the moral law. He says that 
public theology can hold valid moral law based on God that measures the right or 
wrong.116 And the moral law can not easy to define within God’s law or natural law. By 
God’s providential grace, moral law can guild people to the formation of civil 
societies.117 He insists that the universal moral law leads us to the modern civilization.118 
As examples, Stackhouse keeps strict watch the moral economy hazard in a global 
environment that is commercial deception, exploitation of workers, bribery, 
embezzlement of company funds, swindling the public, etc.119 And as forbidding 
covetousness, this moral command helps to guide for us to lead the purposed life within 
the freedom of God. 
In the end, it can be possible to see that public theology does not want to 
participate in our reality directly.  Rather, public theology gives the ‘public authority’ to 
the government for restriction of people’s sin. And public theology persuades the public 
for their living in the freedom of God. Stackhouse points like this:  
A public theology will resist any clerical experts on creation or liberation 
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or moral law who attempt to effect total control of cultural, social, political, 
or economic life. Instead, a public theology will always work indirectly. It 
will attempt to persuade people to exercise their cultural, social, political, 
and economic freedom responsibly through pluralistic institutions.120 
 
Ecclesiology and Religious vision 
Stackhouse says the ecclesiology demands for separation of church and state. But 
it does not mean the segregation of theology from public life. 121 And the Church can be a 
role as the reference group for the interfaith center of dialogue and encounter.122 
Stackhouse thinks that Church should suggest the prophetic justice in the society, 
and Church’s ministries should be related to the neighbors, and Church should be the 
ambassadors for the world’s kingdom and for forming of covenantal relationships with 
the institution.123 Additionally, Stackhouse thinks that Church and the various spheres of 
life can be changed through the social formations.124 
Ecclesiology’s roles are important. So it needs to develop like liturgical, ritual. 
And the church should understand the modern ecumenical movement. Stackhouse 
recognizes that people try to deny of the gifts of creational and providential grace. And 
then, they declare autonomy from of them. Rather, people dominated by the new forms of 
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destructive influence like racism, classism, sexism, nationalism, militarism, and 
imperialism, etc.125 So, in this case, Stackhouse thinks that it is possible to overcome 
through the divine assistance with the moral law and divine purpose what is given by 
God.  
Globalization, theologically seen, may be faith-based and grace-full, but 
its very openness can allow opportunities to deplete its own best resources 
and it repeatedly reveals that, on its own, it does not and cannot finally 
overcome sin and death. The very best principalities and authorities of the 
emerging global civil society need salvation.126 
 
As imposing the importance of spiritual center of loyalty and identity, Stackhouse 
alarms the destruction of people’s personality that is related to the interaction in more 
complex social settings.127 Beyond the presence of Christ in personal experience, it needs 
to discern the presence of God’s providence in social history.128 Through the discipline, 
entrustment, excellence, and responsibility, we could understand that we are called into 
the covenanted communities in society, and it imposes us to order for the higher law.129  
Lastly, Stackhouse shows the eschatological vision. About to the eschatological 
vision, this vision could be possible to change all the difference in the world.130 
The eschatological definition of redemption anticipated in the hopes for a 
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messiah and inaugurated by Christ brings all that is given in the graces of 
creation, providence and salvation to fulfillment. It trumps and transforms 
every naturalist teleology or humanist contract or every counter-cultural 
claim of realized perfectionism, and thus it reorders the decisive concept 
of what is common and what is good.131 
 
Although the continued presence of sin and death, terror and failure keep 
spreading within the world, Stackhouse thinks that vision and faith permit us to change 
these negative phenomenon into covenantal relationships.132 
Stackhouse expresses clearly about the role of economic institutions. That is to 
create wealth.133 But, it should be allowed without destroying the ecological order, and 
anyone who are in the part of financial systems, regard themselves as Kingdom agents for 
fulfilling the common life.134  
 
Quadrilateral-clues for public theology 
Stackhouse represents several motifs for Christian Public Theology in the 
globalization of ehtics. I think that It is useful to adjust in the economy part for solving 
the polarization.135 
1. The created world is good, although creation and all in it has become 
distored and broken. 
2. History is lived in the tension between the way things are, and both the 
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first principles of right and the ultimate ends that God intends for 
humanity and the world which we can come to know. 
3. In that context, Christians interpret historical developments and 
civilizational shifts in terms of repeated “falls” into error and sin, but 
more profoundly in terms of God’s providential grace. 
4. Living in this condition, we can understand how it is that the Messiah, 
the New Adam, the one who actualizes prophethood, priesthood, and 
kingship, has come and renewed the covenant that promises salvation. 
On the cross and by resurrection he defeated the power of death and 
put all the rebellious powers under the power of God, although they 
writhe in their bonds. 
5. We can understand that globalization involves error, destruction, and 
sin, but it also rests on and evolves good, reconstructing and 
transforming Grace- and thus it invites a vistion that it anticipates in 
serious measure: an ultimate destiny symbolized as an inclusive 
heavenly city, the image of a complex and holy civilization which 
comes to us by grace. 
6. Globalization is, thus, a form of creational and providential grace 
coming to a catholic and ecumenical partial fulfillment that points us 
toward a salvific vision for humanity and the world 
 
Based on these thinkings, Stackhouse suggests warrants for an adequate public 
theology. It becomes standards and clues for the right direction of public theology.  He 
suggested four themes that called “Quadrilateral.”136 The four issues are Scripture, 
Tradition, Reason, and Experience. These are co-dependence, and each topic helps to 
understand other factors. 
Scripture 
The bible is accepted as a norm of faith in Christianity.137 In nineteenth and 
twentieth centuries, the Asian was influenced by western culture. And the scriptural 
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motifs  help to be contextualized  in culture.138  This means that when someone accepts a 
sacred scripture, they accept the forebears and traditions. Especially, for understanding 
the Scripture, we need any experience through in Holy spirit. Also, Stackhouse points 
that we need to rely on reason and need to reinterpretation.139 That’s the principle of the 
quadrilateral what he says.  
Through that procedure, we can find out “What are we to say in our time?” by the 
Scripture.140 We can understand many things through the Scripture. When we meet the 
Scripture, firstly we should know exactly what the authors said at that time. And after 
that, we check that Scripture’s eternally true or not. And then reflect development toward 
a richer view and apply to our contexts.141 So Stackhouse said, “Public theology uses 
Scripture in an inevitably apologetic way.”142 
Tradition 
Stackhouse uses ‘Tradition’ as wisdom that struggled with issues for a long time. 
And Tradition can be the case for the contributions of forebears.143 As we are asking the 
question through the Tradition, we can get the wisdom for our own contexts. Everyone 
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has roots, and Public theology should make the new meaning through the tradition. 
Tradition will act the part of the ground for determinative roles for humanity.144 
Stackhouse says that “Tradition can be seen as the attempt of faith to respond to 
complex problems.”145 As the Christian tradition accumulated by the time, it can be used 
for the criteria.  
Stackhouse pointed the importance of Tradition as the criteria like this; it is for 
distinguishing between justifiable and unjustifiable, and for living with moral integrity in 
economically sophisticated civilizations, and for the structuring of authority in multiple 
contexts, and for developing the core principles of human rights.146  
It needs to rethink about our belief really based on the past prove, historical 
support and it is able to connect with Scripture. Some fundamentalist denied the tradition. 
They just only impose the Scripture as the meaning of the clue of Christianity. But 
Stackhouse refuse it. 
Our study of the use of biblical resources in contemporary reflection on 
ethics and economics will have to take place in the context of a century-
long tradition, now in decline because of neglect, that involves a spectrum 
of beliefs about the core of Christ’s teachings and a variety of non-laissez-
faire and non-collectivist understandings of economic life, usually 
grouped under the term “Christian sociology.”147 
 
Reason 
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This is a conflict issue. Some theologians do not accept the reason and they 
criticize the reason. But others use the reason which put in the fist position. Stackhouse 
takes the reason as a gift of grace, and the right reason helps to understand the reality of 
God.148 
The good idea make humanly possible to communicate with other boundaries like 
cultural, racial, and sexual issues and Stackhouse insists that telling about the theological 
matters with the reason, need be careful.149 Because it connects faith and belief.  
Due to theology has various dimensions, a public theology needs to deal with the 
reason. Reason roles as an essential criterion of public discourse.150  The reason is a 
necessary factor if we want to make the people understand the Scripture and tradition. 
Experience 
Stackhouse imposes the meaning of experience. But all experience is not 
required.151 When it become the experience of creativity, construction, and the 
overcoming of destruction,  that is important.152 Experience must meet the wisdom, and it 
becomes the practice of life.  
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Indeed, the most significant experience is love, which is knowledge of God’s truth 
and justice.153 The experience can be found meaning by love. Not in person but in the 
cultures, and the societies, compassion will guide ‘Experience’ to love.154 Experience can 
be a role as the boundary of public theology.155 
Stackhouse worries that the world regard Experience as a primary principle. But It 
can be a role as a public principle when it combines with Scripture, Tradition, and 
Reason. Though it, Stackhouse shows us that public theology can active in our reality not 
in the book. 
 
 
 
 
 
 
 
 
 
 
 
                                                        
153 Ibid., 14. 
 
154 Ibid., 15. 
 
155 Ibid., 14. 
 
  
 
42 
CHAPTER THREE 
 
SOLUTIONS: SOLVING ECONOMIC POLARIZATION IN GLOBALIZATION ERA  
 
What is Solutions for Solving Economic Polarization in Globalization Era? 
Stackhouse says that for dealing with globalization problem, one should speak 
about the economy.156 He explains that as population growing, the market economy also 
growing. For overcoming problems, it needs to have more attentions to moral and 
spiritual dimensions and the churches need to involve the business, labor, and 
technology.157 And through the Scripture and theological orthodoxy tradition, it is 
possible to learn about the responsible stewardship for economic common good and for 
the world.158  
The effect of globalization is not only an economic matter but also technology, 
ecology, and the encounter of other faiths.159 He tells that looking ‘Out, There, 
Somewhere.’160 As he using the term ‘reflexivity’, he tells to reflect back to 
communities.161  
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In detail, for solving economic polarization, it is necessary to find solutions in 
various aspects. Because of the complexity of this problem, it is important to see 
resolutions from social perspectives to theological perspectives.  
Sociologist Gwang-gi, Kim, analyzes the situation of the U.S.A’s economic 
polarization. As looking the situation of the U.S.A, he suggests some points for solving 
economic polarization in his book. As government has given a favor to the company, the 
government have abolished regulations. And it caused the seriousness of 
financialization.162 As growing the percentage of the financial market in the whole 
industry, finance dominates the whole society. Due to the greed of Wall Street, they 
showed the mercilessness and the indiscriminate pursuit of interest. So, it is important to 
abolish the connection between government and company. Also, he points the changing 
of unfair tax law.163  Until now, there are too many tax breaks for the wealthy. And it 
causes the economic polarization between the wealthy and the poor. So, he says that it 
needs to change the system of tax law. And it should impose the tax to wealthy and the 
rich company. Also, he imposes the importance of labor unions.164 He points that there is 
no direct correlation between the labor union organization rate and the movement of the 
economy statue. But, the author watches the situation of a labor union. As for activating 
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labor unions, the economy could vitalize and show the growth of the country. In this 
perspective, he emphasizes the labor flexibility for overcoming economic polarization.  
Besides the analysis of sociological perspectives, it is important to view economic 
polarization with theological perspectives.  
Overall, Stackhouse suggests that the solution is having theological perspectives 
in the globalization era. While feeling worried about the separation of church, and 
focusing on the private issue, Stackhouse tells that Christianity becomes a missionary 
religion.165 For understanding the Christianity deeply, it is a duty to think about the plural 
forms of family, diverse people’s consciousness, and many aspects of worship’s form. 
And for the better future, Stackhouse imposes the understanding of other religions and 
tolerance of the pluralism and multiculturalism world.166 As understanding of this 
phenomenon, it could be a way for solving the confliction and the violence.167 
About the technology, Christianity has responsible for the change, and people 
should use the technical power of making a better life. And it necessary to know the 
relationship between the contemporary technology and the Spirit.168 Based on 
Stackhouse’s solutions, I want to suggest the ethical virtues for solving economic 
polarization. 
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Ethical Principles for solving economic polarization  
Turning to Humanity 
In Neoliberalism era, competition and survival are indispensable. People pursue to 
gain interests for their goals in neo-liberalistic capitalism. The company also can be 
survived through competition. Stackhouse points that covetousness is forbidden.169 About 
covetousness, he comments like this: 
Life is not to be lived with the gnawing feelings of resentment or envy, or 
with an incessant drive to possess more and more especially if the “more” 
or “better” is part of the proprium of another. That corrupts the soul and 
the civilization and prompts of another.170 
 
Stackhouse warns the hazard of covetousness. If someone or some companies can 
not win the competition with others, they would be dismissed. And it also makes more 
gaps between winners and defeated person.  
About this situation, Stackhouse believes that solutions come from philosophical, 
ethical, and theological sort. It is important to recognize the humanity. Therefore, he 
thinks that failures in economic, social, and ecological life are due to failures of a 
philosophical, ethical, and theological sort.171 Stackhouse worries that we are in a 
complex of crises about the absense of ethical and theological attention.172 
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Surely, Stackhouse consents the necessity of technology. But, he insists the 
importance of ecological theory that can be possible to combine with technology in this 
era. He suggests several assumptions that can build new possibilities of community and 
preserve creation.173 
1. We have some freedom about how life is to be lived; the decisive 
ethical question is how we ought to use that freedom and what should 
guide it 
2. Humans have only a limited “natural” way of knowing how things 
ought to be changed. We cannot rely on nature to guide us fully in this 
area, for nature is what is changed by technology.  
3. Technology involves both a freedom to change things and the necessity 
of reordering them. We are not bound by the way things are; we can 
change things, but for things to work they must fit an order distinct 
from the way we find them. 
4. Those cultures influenced by a theological ethic are able to generate 
and sustain a technology that does not destroy more than it reconstructs, 
for theology provides the most life-giving vision of a normative order 
beyond the natural one. 
5. It is possible to discuss such matters in public discourse and not only 
in the internal life of faith communities.174 
 
Based on these thinkings, it is necessary to make human society as an ecological 
vision which based on the theological thinkings. Through it, we should overcome the law 
of the jungle and the survival of the fittest.  
Cynthia Moe-Lobeda introduces Luther’s eucharistic economic ethics in her 
journal. According to Luther, economic activity defines that it is a relationship with a 
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neighbor for the widespread good or the well-being of the poor.175 For economic life as 
the practice of neighbor-love, she suggests Luther’s norms. 
1. One norm: Because selling is an act toward the neighbor, its goal should 
not be profit but rather serving the needs of the other and making an 
adequate living for self and household. 
2. A second norm: Economic activity should be subject to political 
constraints. Selling ought not be an act that is entirely within your own 
power and discretion, without law or limit. Civil authorities ought to 
establish rules and regulations including ceilings on prices.176 
 
Cynthia Moe-Lobeda emphasizes Luther’s suggestions that because God is 
boundless justice-seeking love, all creatures and Earth should offer creative, saving, 
sustaining power toward creation’s flourishing.177 
About emphasizing the economic acts, it looks that Luther’s thinking is similar to 
Stackhouse’s thinking. Stackhouse says that all economics must be conducted under the 
context transcending principles of truth, justice, and love.178 
Economic life is an independent order of God’s creation, an aspect of 
God’s providential care for humanity, and a potential locus for the 
promises of redemption. It has always been there. But it has been 
subsumed under the family life, and then it turns intimate human 
relationships into calculations of gain and structures of ownership.179 
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It is not easy to abandon one’s own interest and profits. But, economic activity 
and society can not manage without others. And, it is the basic recognition that our life 
could be abundant as serving the people with humanity and humility. Humanity as an 
ethical virtue, that would be one of the solutions for economic polarization. Stackhouse 
suggests that a global struggle to define those forms of justice can link the levels of 
humanity, that into covenants of mutual accountability and responsibility.180  
As for E.F.Schumacher, he expressed the core of humanity like this. 
Without the recognition of “Levels of Being” or “Grades of Significance,” 
we cannot make the world intelligible to ourselves nor have we the 
slightest possibility to define our own position, the position of man, in the 
scheme of the universe.181 
 
Justice in work place for solving polarization 
As Stackhouse interests the common life for everyone, he suggests themes that are 
related to economy and religion. These themes can be adjusted to the common place. 
• A this-worldly asceticism that appears in a work ethic that identifies 
one’s calling with professional excellence and a rationalization of 
economic production and consumption; 
• The kind of political life which we call democratic as it was worked 
out first in church life and used to legitimate the constitutional polities 
being advanced around the world; 
• The idea of human rights, based in the idea that each person is made 
in the image of God, and that each is endowed by our Creator with 
certain inalienable rights; 
• The idea of a corporation independent of family or tribe, and of regime 
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or empire, but operating under just laws by and under the supervision 
of accountable “trustees”; 
• The idea that the world, while created good by God, is not holy in itself, 
and is subject to radical distortion or “fall” and thus properly may come 
under dominion of a stewardly humanity-an idea that made modern 
scientific technology and the cybernetic revolutions possible; and 
• The idea that there is an ultimate end for humanity beyond death, and 
that the vision of that end is the New Jerusalem, a cosmopolitan and 
complex urban civilization into which all the people of the earth can 
bring their gifts. This is the key to a theology of history and thus to the 
dynamics of globalization.182 
 
As Stackhouse regards that the world is linked to each other, he requires the 
setting of justice in common place for fulfilling the vision of idea. Especially, Stackhouse 
concerns about the justice in work place.  
Surely, Professor Paul S. Chung criticizes opinions of Stachhouse’s economic 
globalization that Stackhouse remains a strong defender of economic globalization.183 
This being so, Chung suggests a further step for shaping public theology that is, one 
needs to explore the relationship between diakonia and economic justice in light of 
ecumenical endeavors.184 
Following his opinion, I think, for solving the economic polarization, it is 
necessary to suggest the justice in work place. Until now, as focusing on the big 
conglomerates, it brought about the fall of medium and small-sized enterprises. Giant 
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corporations grew richer, the domestic market got poorer. However, the domestic market 
absorbs more than 90 percent of the workforce. So, it caused the increasing 
unemployment rate. In addition to growth model centered on conglomerates, cronyism 
between politicians and businesses is a big problem. 
So, it is necessary to focus on economic growth from quantitative growth centered 
on conglomerates to a balanced growth centered on the people’s livelihood. Especially, 
the free market can be a good effect in the atmosphere of balance and solidarity. People 
cannot live alone, and we should relate to others with a web of relationship. It is not a 
good way to emphasize only conglomerate-centered policy. Tax cuts for wealthy property 
holders and large businesses are not the proper way. Through the social consultation, all 
economic players should participate in the economic activities including consumers, 
small business owners, and employees. They should grow together and share the 
opinions.  
Professor Joerg Rieger emphasized the ‘Justice’ as the formal principle.185 As 
imposing the fair and impartial application of legal, moral rules, he wants to treat 
everyone exactly alike.186 And he showed the perspective about justice that justice could 
be redefined as being in solidarity with those who experience injustice and marginalized 
and excluded from the community and from the relationship.187 
                                                        
185 Joerg Rieger, No Rising Tide: Theology, Economics, and the Future (Minneapolis, MN: 
Fortress Press, 2009), 134. 
 
186 Ibid., 135. 
 
187 Ibid., 136. 
 
  
 
51 
Also, he said that justice focuses on equal distribution and considers the 
productivity.188 Besides, it takes consideration about the broken relationship.189 Also, he 
thought that justice understood as solidarity suggests the new light visions and our 
ultimate reality.190 
For enhancing the value of solidarity, it is necessary to broaden the employment 
insurance. It guarantees job security without distinguishing between temporary worker 
and regular worker. Removal of job insecurity from the temporary worker is an important 
issue for making solidarity within the society. It is the ideal society for all employees 
could gain benefits through rights and duties. But, in reality, it looks so hard to realize. 
Nevertheless, we should be eager to fulfill this society through the reform of social 
system and the improvement of the insurance system. So, we should try to close the gap 
of the spoon-hierarchy. 
The author W. Widick Schroeder and Franklin I. Gamwell described the ideal 
society like this: 
The ideal society is a commonwealth made up both of individuals engaged 
in pursuing privately defined good through voluntary interactions and of 
communities including the inclusive state that produce and share a 
common good to be shared equitably.191 
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Overall, it is necessary to change the system and to give an alternative for better 
society. But, we should hear the voice of Benjamin Valentin on what he says about the 
economic and social inequaltiy in the book Mapping Public Theology. We should have 
managed to weaken our social ability to cultivate non-market values such as love, care, 
service, commitment, friendship, solidarity, spirituality and justice.192 
New Policy for equal opportunity 
Larry L. Rasmussen points the reason of economic polarization in his book, 
‘Economic Anxiety and Christian Faith.’ One of the reason of gap comes from unequal 
opportunities in trade.193 As he introduced ‘New International Economic Order’ in 1974, 
he tried to solve the gap of the rich and the poor. 
1. Facilitating trade, with better terms of exchange for poor countries. 
2. Increasing the Third World’s share of industrial production. 
3. Increasing the flow of capital-private investment and governmental aid-
from rich to poor countries. 
4. Relieving the debt burden of poor nations. 
5. Increasing food production within poor countries. 
6. Increasing the transfer of technology to poor countries.194 
 
Although the situation has changed, its message is important to these days. 
Rasmussen emphasizes the necessity of equal opportunity to poor.  
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Concretely, for overcoming the economic polarization, it is necessary to 
emphasize the job creation. In Spoon-hierarchy system, a low-level person regards that 
there was no chance to gain the job equally. The government should try to make more job 
opportunity. Additionally, the quality of job is also important. Everyday, we can see 
many economic changes in this era due to the globalization and informatization. 
Professor Nimi Wariboko points about the ‘Work Ethics’ in global financial 
industry. Especially, the idea of work is both an ethical and theological matter that work 
reflects the definition of purpose of existence, shaping of the interpersonal relationship.195  
Actually, in this era, it is not easy to realize the abolishment of temporary worker system 
or guaranteed lifetime employment. So, the government should keep the flexibility of 
employment and maintain their living security. Between large company and medium, 
small enterprises, through fair competition and fair trade, it should be guaranteed by the 
law. Also, making a social system, not for discriminative treatment, that is important for a 
temporary worker. An economic incentive is an essential factor for a temporary worker. 
To realize the flexible and security workplace, that is a basic factor to become a 
humanized workplace.  
Today’s industrial structure changes from manufacturing industry to the 
information industry. So, it needs more technical knowledge for labor. Thus, as 
government policy, give many opportunities for educating to labor, that is also a task for 
fulfilling.  
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Richard K. Taylor suggests actions for change about the issue of economic 
polarization. These policies could be helpful to ending inequities.196 
1. Media campaigns and other efforts at education to bring to public 
attention existing inequities in wealth, income, and power, and to show the 
advantages to the whole society of their more equitable distribution. 
2. Steps to end such injustices in the tax system as regressive taxation, 
which harms the poor, and tax subsidies and loopholes, which benefit only 
the wealthy. 
3. Serious consideration of more radical steps in taxation: a negative 
income tax to provide a guaranteed minimum income, and taxes to 
establish a maximum allowable income ceiling and a maximum allowable 
inheritance to prevent the unjust accumulation and passing on of great 
riches. 
4. Steps to decentralize and share power now concentrated in government 
bureaucrary and large corporations by bringing power more under 
democratic local control. 
5. Measures to extend economic democracy and to encourage a much 
greater degree of worker and community participation in business 
decision-making. 
 
One of the policies, I think, supporting the small-loan finance is a good task for 
overcoming the economic polarization. For the self-employed small business owner, 
business funds are important. But actually, most of them, they have no asset for 
mortgage, and they have little credit. They face many obstacles to borrowing money. So, 
in that case, through the microcredit, it can give them many opportunities for achieving 
their goals. Microcredit that helps many poor people for self-reliance, and it lends money 
with low interest.  
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Theological Visions for solving economic polarization  
Traditionally, Christianity focused on the sharing and charity in the personal area. 
But, until now, the ethical solution did not broaden to the social area. Actually, the 
church can not change the social structure alone, and it is hard to deal with the 
distribution issue directly. So, it needs to call for connecting with the government.  
As the author Edward Scott introduced the World Council of Churches, he 
explained about the issue of economic. He pointed that we must reject a distinction 
between theological, economic or political arguments.197 Rather he focused that we 
should concern for justice and righteousness and the recognition of persons as 
relationship beings made in the image of God.198 He rejected the idealthinking, and he 
urged us and churches to keep challenging and responding for dialogue about the issues 
of the economy.199  
With Christianity perspective, dealing with economic polarization, that is a hard 
task like these situations. But, we should keep the role to change our structure with 
Christianity that is also our social mission. With Christian vision, we will try to suggest 
community commitments.  
The roles of Churches 
In the global era, Korean churches face an important moment. On media, they 
usually broadcast the Korean church’s corruption. Pastor’s bribe and Christian’s 
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selfishness make the image of Christianity more seriously. We could not escape but 
confront our problems.  
Paul T. Hellyer pointed that wrong diagnosis can result in prescribing medicine 
with side effects that are far worse than the disease.200 So, it needs to check situations 
objectively. 
At first, we should rethink about the fundamental motivation of pursuing God. It 
should not be a private blessing. Christianity, it’s faith should bound for the public. In the 
base of Spirituality, identity of Christianity and compatibility, these are need and 
necessary.  
Churches also release the public wisdom through the traditional liturgy and ritual. 
In a Global era, Korean church must answer these questions. What is the faith and the 
role of the church? and How can church have an effect on the public? 
About solving these questions, we must eagerly seek a changes in churches. For 
finding self–identity, the Scripture is important. Christian’s identity come from the 
Scripture. Stackhouse imposes the meaning of Scripture.  
Stackhouse introduced the ‘Sunday School Movement.’201 It begins with an 
analysis of the Scripture. Through the creative analysis of Scripture,  people can get 
wisdoms. Absolutely, Reason and Experience which are other factors, are also important. 
The message from the Scripture, it should apply to reality what is live in now. And the 
message flows from the Scripture to our workplace.  
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Until now, in Korean churches, youth Christians did not have much time to learn 
about social issues. And they did not know about the role of churches in public squares. 
In churches, we try to study about problems like housing, public utilities, civic 
corruption, inequality of woman, labor issue etc. 
Moreover, in the global era, what should churches get interest in the public 
squares? Local churches should concern the welfare issue in the community. And they 
collaborate with the public institutions. Churches show the right way to go in society and 
suggest opinions for improving the social system.    
Additionally, churches need to prepare for answering about the issue of the 
environmental problem or the same sex issues. Due to the Korea’s economy rapidly has 
grown, many problems cause these days. Actually, churches can not solve these problems 
clearly, But churches should concern and network with other communities and we should 
reveal our responsibility for God’s kingdom in a public area.  
Paul S. Chung broadens the concept of God’s kingdom. As he imposing the 
meaning of innocent victims and the subaltern, he sets up the new place of Christian’s 
duty. 
Here, in light of the kingdom of God, is not merely the cultural shaping of 
theological contents, but the articulation of their embeddedness in power 
relations and self-interest. Postcolonial theology undertakes a thicker 
description of realities concerning the lived experience of those in very 
different social locations, especially the innocent victims and the subaltern, 
which finds their place in the kingdom of God.202 
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Rasmussen asked Christian to require a vision of courage, a confidence of faith, 
and a trust in the reality of kingdom of God.203 As he quotes the saying “Money can’t buy 
happiness”, Rasmussen insists Christian Perspective about ‘Enough is Best’, ‘Steward 
and Neighbor’, ‘Universality and Equality’, ‘Human Sin’, ‘Limits and Serenity.’204 
Pope Francis suggested four principles for Christians. 
1. Time is greater than space. 
2. Unity prevails over conflict. 
3  Realities are more important than ideas. 
4. The whole is greater than the part.205 
 
Through these principles, it needs to draw the future. Especially these help us to 
reflect our reality as Christians.  
The church also has focused on the salvation of one person. In that result, the 
church became the separation of society. Actually, it is necessary to be collectively 
responsible to the society. Following the principle of Scripture, the church should care 
the poor and the weak. It should not neglect the duty of sharing. As the church allocates 
the more budget about to the poor, the church should do the role of responsibility. And, in 
the church, the pastor should keep proclaiming about to the socially weak in the sermon. 
Jesus called us from the world, and Jesus sent us to the world. That should be the vision 
for the church.  
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In Kukmin Korean newspaper, they suggest seven things what churches can do 
for the suffering people due to the economy crisis.206 These could be a good place to start.  
First, Churches increase budget up to 10% of the street people and the 
unemployed. Second, Churches build up the ‘microcredit service’ well and help the poor 
for their well-being life. Third, Churches buy something for receiver’s need. Fourth, 
Church’s member should have a warm heart to the person who are in sickbed or wounded 
family. Fifth, churches should be concerned about medical insurance. Sixth, Churches 
give a learning opportunity to children and serve foods for children. Seventh, Churches 
should send the message to the repentance and the hope and churches should eager to 
settle about sharing culture. 
Through these processes, we can know that churches are the parts of the world 
and churches can address the way of our economic future. In the church, we should keep 
questioning and answering about the economic issue.  
Jubilee 
The concept of “Jubilee”, it is based on the Hebrew Bible ‘Leviticus’ chapter 25. 
As confronting the cracked community, it can be a new policy to recover the community. 
Most of all, this policy is not focused on the lowest extreme poverty group. The 
benefitters of this policy cover the middle class. At that time, people already know that 
the economic work can be possible to make the gap between the rich and the poor. So, it 
was necessary to care for the poor people. Also, through the policy of “Jubilee”, they 
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wanted to overcome the gap of income. Thus, Jubilee could work as the self-purification 
capacity in society.  
About the Jubilee policy, we can find three points related to economic issue. 
“Release the slaves, Expiration of an obligation, Land reform,” these are the main points.  
Through this policy, people can stand up without debt and people can become 
independent in society. Thus, Jubilee can be a new alternative way nowadays. For 
realizing this policy, we should know that we are connected with God and Environment. 
People are connected with Nature and we gain many things from Nature. And these came 
from God. And God raises and feed us by God’s will. Actually, as we follow the policy 
of Jubilee, we can be following God’s will. Also, we can see the vision of God’s 
kingdom.  
For overcoming the economic polarization, building the Jubilee community, that 
should be our mission. In this community, anyone can be the master of the community. 
Anyone can be the subject of community. With compassion, every participant should be 
eager to build the community. Francis depicted this community in his exhortation. 
Growth in justice requires more than economic growth. It requires 
decisions, programs, mechanisms and processes specifically geared to a 
better distribution of income, the creation of sources of employment and 
an integral promotion of the poor which goes beyond a simple welfare 
mentality.207 
 
We should do one’s best for realizing this community. It is not the temporary 
solution. It is our long-term strategy. Its process keeps going periodically. And it is the 
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revolution for changing the basic economic structure and it is the way of living for all 
members. 
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CONCLUSION 
 
In South Korea 2016, the important issue is “economic democratization” The 
president Kunhye, Park, announced this term for achieving a creative economy. Most of 
all, the core of economic democratization is an income redistribution policy. Its concept 
focused on the symbiosis between democracy and capitalism. It contains John Rawls 
concept of Justice that gives the greatest benefit to the smallest beneficiaries.208 It tells us 
the president’s willing to make the justice society to control the market economy and to 
share the wealth with the lower-income class properly. But, now we are confusing what 
she has done during the three years after her inauguration. 
Until now, we saw the cause and effect of the economic polarization. Especially 
we emphasized the phenomenon about the “Spoon-Hierarchy”. Many people tried to 
overcome the gap of economic situation. But, they are blocked due to the many obstacles. 
So ‘Spoon-Hierarchy’, that is an expression of the voice of self-deprecation.  
We should give the equal opportunity for everyone who want to overcome the 
economic polarization. Through that process, we can change our society from Acquisitive 
Society to functional society. Particularly, we also pointed the role of Christianity. 
Churches role is more important now than ever. It is Christian’s duty to help the poor and 
the lower level person as following the principle of the Bible. In the chapter of 
Deuteronomy, they imposed the duty to care for the poor and the orphan and the widow. 
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That came from the community’s solidarity. We could not live alone but live with 
sharing; that is God’s command and God’s will. So, we should not disregard the message, 
and we should keep endeavoring for supporting them. 
Moreover, the essnece of Christianity is the Spiritual community. So, we should 
change the paradigm from the material-centered society to the spiritual-centered society. 
It is like the Weber’s concept which combined the ethics of labor and the ethics of 
responsibility based on the calling and vocation. 
The concept of Jubilee can be a fundamental solution for dealing with this issue. 
Jubilee is not the way of temporary settlement. It is the reformation based on the 
community and through it, we can change the basic economic structure. Dreaming like 
this society that anyone can be free from the debt and failure and anyone can be back to 
the community. It would be not easy to realize this society. But we should keep trying 
and through that process, we could solve the economic polarization. 
In Korea, churches must call for new visions and alternatives for recovering 
credibility of Christianity. Until now, we used to focus on private faith. But now, we 
could not live desolately in the global era. For living in the global community, we should 
cultivate our position first. Based on the Scripture, Tradition, Reason, Experience, we 
need to broaden the perspectives of the public. Moreover we should remember that God 
called us for Justice.  
We should work for God’s kingdom in response to the covenant. As following the 
global change, Churches call for doing in the public area. Although many people blame 
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the church, we should stand in the right way and show the bright possibility in a public 
area. 
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